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Professor Seyyed Hossein Nasr is university professor of Islamic studies at
the George Washington University. Professor Nasr is one of the most impor-
tant and foremost scholars of Islamic, religious, and comparative studies in the
world today. He is the author of over fifty books, including Man and Nature:
The Spiritual Crisis of Modern Man, Religion and the Order of Nature,
Knowledge and the Sacred, Ideals and Realities of Islam, and The Heart of
Islam. Professor Nasr has also authored over five hundred articles that have
been translated into several major Islamic, European, and Asian languages. A
well-known and highly respected intellectual figure both in the West and the
Islamic world, Professor Nasr is an eloquent speaker with a charismatic pres-
ence. Nasr is a much sought-after speaker at academic conferences and
seminars, university and public lectures, and also radio and television pro-
grams in his area of expertise. Possessor of an impressive academic and
intellectual record, his career as a teacher and scholar spans over
four decades.
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Introduction
Islam and Christianity share both remarkable similarities and remarkable dif-
ferences. In the grand scheme, both are relatively recent religions, with
Christianity taking hold in Northern Europe at about the same time that Islam
took hold in the Persian world (although Christianity appeared on the scene
six centuries before Islam).

Through the years, Islam and Christianity and the civilizations they created
have influenced each other to greater and lesser extents in terms of arts, sci-
ences, culture, and medicine. The Crusades produced the most violent con-
frontation of the two worlds, but it is also important to note the effect of
Christian missionaries on Islam and that of Islamic science and literature on
the West.

In light of the threat of terrorism in the new world order of the twenty-first
century, it is imperative that the West and the Islamic world improve their
understanding of their respective cultures. This course is conceived to reveal
the interaction of these two religions and civilizations throughout their histo-
ries, highlight their similarities and differences, and, finally, show that Muslims
and Christians share much common ground, especially in terms of morality,
life issues, and family.
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A. Religious and Historical Roots

1. The Quran is to Muslims what Christ, not the Bible, is to Christians.

2. Islam is based on sacred law called the shari‘ah as well as
mystical elements.

3. The two civilizations created by the two Abrahamic religions, Islam and
Christianity, have remarkable similarities and remarkable contrasts.

4. Christendom is made up of Eastern and Western realms—Islam did not
experience these same divisions in the same way.

B. The Geography of Dār al-Islām and Western Christendom

1. Islam and Western Christianity were marked by different geography.

2. Western Christianity was more isolated by geography, whereas Islamic
civilization was geographically much more extensive.

C. The Founding of the Two Civilizations

1. The Islamic world was marked by various ethnic groups and families
of languages.

2. Western Christendom was more homogenized in terms of ethnicity
and language.

3. The Islamic world had greater diversity in these categories, its population
including Arabs who are Semites, Persians who belong to the Indo-
Iranian group, Turks who are Altaic, black Africans, and various South
and Southeast Asian groups.

4. The question of race was always different between the two civilizations,
Islam paying little attention to racial differences.

D. The Significance of Arabic and Latin and the Role of Vernacular
Languages in Each Civilization

1. Latin and Arabic played comparable roles in Western Christendom and
Dār al-Islām, respectively.
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The Suggested Reading for this lecture is Seyyed Hossein Nasr’s
Islamic-Christian Dialogue: Problems and Obstacles to Be Pondered
and Overcome.

Consider this . . .

1. How do the Quran and Bible differ in terms of the significance each holds
for Muslims and Christians?

2. What are some of the major historical differences between the Islamic
world and Western Christendom?
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Lecture 1:
Dār al-Islām and Western Christendom



2. Latin, the language of the Roman Empire, was adopted as liturgical lan-
guage by the Catholic Church in Europe and became also the language
of learning.

3. One cannot overemphasize the importance of Arabic in Islam; it is the
sacred, not liturgical, language of Islam; Quranic Arabic corresponds in a
sense to the body of Christ in Christianity.

4. Quranic Arabic is the external embodiment of the Word of God; wherever
you are in the world the sacred rites of Islam are performed in Arabic—it
is more analogous to Hebrew for Judaism than to Latin for Christianity.

5. Many have argued that from the eighth to the fifteenth century, Arabic
was the most important scholarly and scientific language in the world
along with Persian (the other Islamic classic language).

E. Christianization and Islamization

1. Islam and Christianity have been subject to various interpretations:
Islam (Sunnism and Shi‘ism) and Christianity (Catholicism, Orthodoxy,
and Protestantism).

2. The Quran is the collected words revealed to Muhammad.

3. Both Islam and Christianity are relatively recent religions and are heirs to
more archaic faiths.

4. Western Christianity gradually de-Semitized itself, while Islam has
retained its Abrahamic and, spiritually speaking, Semite character.

5. A unified Christianity replaced paganism by the age of Charlemagne, but
outside of Arabia, the religions that Islam supplanted were never dis-
missed by Islam as pagan faiths—they were seen as earlier revelations
and some of their members have survived as religious minorities within
the Islamic world. So the dynamic of conversion was different in the case
of the two religions.

6. By the time of the death of Muhammad, the Arabs were unified for the
first time in their history.

7. The idea that Islam was spread by the sword is not quite accurate, as a
great dissatisfaction with imperial rule and oppression in the Byzantine
and Persian Empires caused people to embrace Islam.

8. The early spread of Islam was only the first phase; later it spread among
the Turks, and also in India, China, and black Africa, mostly through
Sufism and, to some extent, mercantile activity.

7



1. Name two things that Islam is based on.

2. What is the significance of language in Islam?

Nasr, Seyyed Hossein. Islamic-Christian Dialogue: Problems and Obstacles
to Be Pondered and Overcome. Washington, DC: Georgetown University
Press, 1998.

Al Farugi, Ismail. The Cultural Atlas of Islam. Upper Saddle River, NJ:
Prentice Hall, 1986.

Aslan, Adnan. Religious Pluralism in Christian and Islamic Philosophy: The
Thought of John Hick and Seyyed Hossein Nasr. London:
Routledge/Curzon, 1998.

Daniel, Norman. Islam and the West. Reprint ed. Oxford: Oneworld
Publications, 2000.

�
Questions

Suggested Reading

Other Books of Interest

FOR GREATER UNDERSTANDING
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A. A Historical Survey of Their Contacts and Relations

1. The Mediterranean Sea was transformed into an “Arab Lake.”

2. The Mediterranean was the first locus of contact between two worlds.

3. Many historians believe that the turn of the Mediterranean toward Islam
caused Christianity to look further northward in Europe.

B. The Medieval Period

1. Spain: The most important site of the encounter between the
two religions.

2. The Muslims reached as far as northern France before being
driven back.

3. The Muslims ruled for 800 years over the southern part of Spain, and
much of the transmission of Islamic learning, art, the sciences, and
even mystical ideas to the West took place in Spain.

4. In 1492, the same year of Columbus’s famed voyage of exploration,
Muslims were finally defeated in Grenada, their last holdout in Spain.

5. Many European monks had come to study in Spain when Muslims ruled
the day and it was the scene of a rare golden age in which Muslims,
Christians, and Jews participated actively despite the occasional conflicts.

6. Sicily and southern Italy: The Muslims ruled there before the Normans
drove them out, but Islamic influences have lasted there to this day.

7. It is interesting to note that the lands where Muslims ruled, minority
Jewish and Christian populations were present, but in the lands where

Christians ruled, Muslims were completely wiped out.

8. The Crusades began in the twelfth century as the crusading spirit grew
in the West, but the same did not take place in the Islamic world.

9. Many Christians, including Richard the Lionhearted, were actually
impressed with the Muslim arts, science, and culture.

The Suggested Reading for this lecture is Seyyed Hossein Nasr’s
Islam: Religion, History, and Civilization.

Consider this . . .

1. How might the presence of Islam in the Mediterranean have affected
the spread of Christianity?

2. What were the lasting effects of the Crusades on the relationship
between Islam and Christianity?

Lecture 2:
The Islamic World and the West



10. Although the Crusades created a deep wound between the two civi-
lizations, trade routes were established that helped to smooth things
over to some extent.

11. It was a short, rapid, powerful period of contact between the two, but
the Crusades did not have the lasting effect on Dār al-Islām that they
had on Western Christian lands.

12. The translation of Arabic works into Latin and vernacular languages
such as Spanish, Catalan, Provinçal, and French helped to expose
Medieval Europe to Islamic thought and culture.

C. The Renaissance and the Age of Exploration

1. The European presence spread in the Islamic world.

2. Missionary activity by the West began in the Islamic world—largely on
behalf of the Catholic Church.

3. The presence of Ottomans and the fall of Byzantium both affected
Europe; Constantinople became Istanbul.

4. The Balkans and permanent Islamic communities in Europe, especially
in Eastern Europe, had a great political effect locally, but very little
intellectual effect.

5. Today, Bosnia, Kosovo, and Albania are solid Muslim areas in Europe
and have been so for over five hundred years.

D. The Colonial Period

Colonialism within the Islamic world included the colonizing influences of
the Spanish, Dutch, English, French, Russians, and Italians.

E. The Post-Colonial Period

1. The fall of the Soviet Union led to the independence of Muslim states
within its borders.

2. The presence of the West in the Islamic world and the presence of
Muslims in the West both grew during this period.

10
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1. What was the “Arab Lake”?

2. Explain the history of Muslims in Spain.

Nasr, Seyyed Hossein. Islam: Religion, History, and Civilization. San
Francisco: HarperCollins, 2002.

Burckhardt, Titus. Moorish Culture in Spain. Columbus, OH: McGraw-
Hill, 1972.

Hillenbrand, Carole. The Crusades: Islamic Perspectives. New York:
Routledge, 2000.

Hitti, Philip. History of the Arabs. Rev. ed. New York: Palgrave
Macmillan, 2002.

Maalouf, Amin. The Crusades Through Arab Eyes. Reissue ed. New
York: Schocken Books, 1989.

Macnab, Angus. Spain Under the Crescent Moon. Louisville, KY: Fons
Vitae, 1999.

Voll, John Obert. Islam: Continuity and Change in the Modern World.
Syracuse, NY: Syracuse University Press, 1994.

�
Questions

Suggested Reading

Other Books of Interest

FOR GREATER UNDERSTANDING



The Suggested Reading for this lecture is Seyyed Hossein Nasr’s
Islam: Religion, History, and Civilization.

Consider this . . .

1. What was the attitude toward Islam in Medieval Europe?

2. To what extent did Medieval Europe embrace Islamic thought
and culture?

Lecture 3:
Western Christianity and Islam:

Their Views of Each Other Over the Ages

A. The Islamic View of Christianity

1. Jews and Christians are mentioned often in the Quran and the Hadīth.
The earliest Islamic community had contact with some of the Eastern
Christian churches.

2. Before he became a prophet, Muhammad had good relations with a
Syrian monk.

3. The heartland of the Muslim world lacked any knowledge of Western
Christianity until the Crusades.

4. Western Christian missionaries increased Islam’s knowledge of
Western Christianity as well as Western culture.

5. The case of the Philippines is unique in that the one country that had
been Muslim and was then dominated completely through Christian
conquest is located remotely in the Pacific.

6. There was a lack of interest by Muslims in Western Christian theology
and philosophy until modern times.

7. Contention existed within the Islamic world between Muslims and
Western Christian missionaries during the European colonial period—
the missionaries had, however, little success in converting Muslims
in the central countries of the Islamic world, but rivalries between
Islam and Christianity were and remain significant in Africa and
southeast Asia.

8. These rivalries have negatively colored the understanding of
Christianity by Muslims in these areas and of course the Christian mis-
sionaries have nearly always had a negative image of Islam that they
have transmitted back to the West.

9. Knowledge of Western Christianity in modern times has been
made possible mostly through translations, dialogue, and
ecumenical exchanges.

12
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B. Western Christian Views of Islam

1. There is a discrepancy in the way Jesus is viewed by Islam and
Western Christianity. Islam views Jesus as a major prophet of
God, but not divine, while Christianity sees him as God’s son and a
divine being.

2. Even so-called “Islamic terrorists” would never attack Christ, as he is
considered the next major prophet after Muhammad.

3. How could a religion like Islam spread after Christianity was
already established?

4. The role of eastern Christian sources can be seen in the person of
John the Damascene, who wrote a tract against Islam while living
under Muslim rule in Syria; it is important to note that he was never
molested or persecuted for his beliefs.

5. The Middle Ages: Islam was seen as a heresy by Christians—they
attacked the Prophet himself, and, thinking that Islam was based on
Muhammad rather than God in the same way that Christianity is based
on Christ, called Islam “Muhammadism” for many centuries.

6. The translation of the Quran into Latin began a long tradition of trans-
lating the Quran into nearly every European language, but it did not
allay fears in Europe.

7. Islam was seen as a great danger to Christianity and was even identi-
fied with the forces of the Antichrist.

8. Medieval Europe respected Islamic thought and culture; even the man-
tle of the Virgin was often painted with Arabic-like characters.

9. Medieval Europe also had contact with esoteric currents and circles in
the Islamic world (for example, the fedeli d’amore “faithful to love”
organization, which Dante belonged to, had familiarity with some
Islamic mystical elements).

10. The Templars and the story of the Holy Grail certainly grew out of the
Muslim world.

11. The Renaissance and the seventeenth century: There was created at
this time opposition to not only the religion, but also to the culture of
Islam. Exceptions are to be found among mystics such as the
Rosicrucians, Böhme, and later, Swedenborg.

12. The Age of Reason: Earthier views continued, while some used Islam
as a weapon to attack Christianity (the case of Voltaire).

13. The Romantic Period: While opposition among members of the clergy
of various churches against Islam continued, a positive appreciation
was also shown in certain circles.

14. Some, such as Thomas Carlyle, saw the Prophet as a great
historical hero.

15. There was a Western attraction toward Sufism and the mystical ele-
ment of Islam; certain Europeans embraced Islam, including Richard
Burton and Wilberforce Clarke.

13



16. The rise of Orientalism affected Western views about Islam.

17. The twentieth century saw sympathetic interpretations of Islam by a
number of Catholic and Protestant scholars of Islam, including Louis
Massignon, Louis Gardet, and W.C. Smith.

18. Some Westerners turned to Islam, including Ivan Aguéli, René
Guénon, Frithjof Schuon, Titus Burckhardt, and Martin Lings, who for
the first time have presented Islam to the West in an authentic manner
and on the highest intellectual level.

19. The Second Vatican Council and the activities of the World Council of
Churches helped to foster a real Christian-Islamic dialogue.

20. Today, the most extreme Evangelical churches in the United States
are most like the medieval Catholic church in the belief that Islam
is heretical.

14
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1. How does Islam view Christ?

2. How has the presentation of Islam to the West changed over time?

Nasr, Seyyed Hossein. Islam: Religion, History, and Civilization. San
Francisco: HarperCollins, 2002.

Said, Edward W. Orientalism. New York: Vintage, 1979.

Waardenburg, Jean Jacques. Muslim Perceptions of Other Religions: A
Historical Survey. New York: Oxford University Press, 1999.

Watt, W. Montgomery. Islam and Christianity Today: A Contribution to
Dialogue. London: Routledge, Kegan & Paul, 1983.

�
Questions

Suggested Reading

Other Books of Interest

FOR GREATER UNDERSTANDING
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The Suggested Reading for this lecture is Seyyed Hossein Nasr’s
Islam: Religion, History, and Civilization.

Consider this . . .

1. How has Islam spread through the ages?

2. How did the Arabic language play a unifying role in Islamic civilization?

Lecture 4:
Islamic Civilization:

A Survey of Its Foundation and Growth

A. Stages in the Spread of Islam

1. Islam came out of Arabia, and within a century, it had spread far
through both Arab and Persian influence.

2. The second stage saw the Turks expand outward in every direction,
spreading Islam in their wake.

3. The third stage witnessed the spread of Islam in the subcontinent in
lands that today include parts of India as well as the
whole of Pakistan and Bangladesh.

4. The fourth stage saw the spread of Islam into black Africa, as in the
other stages, mostly through Sufism, scholars, and merchants.

5. The fifth stage saw the spread of Islam into the Malay areas of
Southeast Asia and the South Pacific.

6. From the seventeenth century onward there was the further spread of
Islam in Western China and also into other regions of China.

7. The Medina community, where the Prophet is buried, is the ideal model
of Islamic society.

8. The first four caliphs correspond in a certain way to the authors of the
four Gospels in Christianity and are held in great religious esteem. It
was during their rule that Islam spread into Palestine, Syria, Iraq, and in
fact the rest of the Persian Empire.

B. The Umayyads

The Umayyads were the first caliphate in civilization to establish an imperial
model. This period of rule was witness to the creation of many basic Islamic
social, legal, and political institutions.

16
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C. The Abbasids

1. In the eighth century, they moved the capital from Damascus to
Baghdad, where it became the center of a great intellectual flowering
and flourishing of the arts and sciences.

2. They oversaw the rise of classical Islamic civilization, which many term
the Golden Age of Islam.

3. The schools of law and legal and social institutions were established at
this time.

4. The early Abbasid period corresponding to the ninth century was the
period of the crystallization and formation of the classical schools of
law, theology, philosophy, and Sufism.

5. Cultures and civilizations to which classical Islamic civilization became
heir: Persian, Egyptian, Graeco-Alexandrian, Jewish, eastern Christian,
and Indian.

6. Islamic scholars were never very interested in Roman thought.

D. The Integrating Power of Islamic Civilization

1. Islam considered itself the last religion and believed that it could inte-
grate the intellectual and spiritual heritage of previous religions and civi-
lizations into its world view and intellectual edifice.

2. The role of religion and the Arabic language helped to unify the dis-
parate regions of the Islamic world.

3. Persian influence was significant as well.

4. The Arabs, Persians, and Turks were builders of classical
Islamic civilization.

5. Indian Muslims, black Africans, Malays, Chinese, and other
ethnic groups played
later roles in building Islamic civilization.

E. The Zones of Culture within Islamic Civilization

1. Arabic, Persian, Turkic, Indian, black African, Malay, and Chinese cul-
tures all exist within Islamic civilization.

2. Islam has attempted to create unity while preserving diversity through-
out its civilization.

3. This can clearly be seen in the art and architecture of various parts of
the Islamic world.

4. Ease of travel, economic activity, and intellectual and cultural exchange
led to greater unity—unity and local diversity.



1. What cultures and civilizations influenced classical Islamic civilization?

2. Why might Islamic scholars have been uninterested in Roman thought?

Nasr, Seyyed Hossein. Islam: Religion, History, and Civilization. San
Francisco: HarperCollins, 2002.

Nasr, Seyyed Hossein. Islamic Life and Thought. Chicago: Kazi Publications
Inc., 2001.

Nazeer, Ahmed. Islam in Global History: From the Death of Prophet
Muhammad to the First World War. Clayton, CA: American Institute of
Islamic History and Culture, 2001.

Armstrong, Karen. Islam, A Short History. Narrated by Richard M. Davidson.
Unabridged. Prince Frederick, MD: Recorded Books, 2002.
5 cassettes/6.75 hours.

�
Questions

Suggested Reading

Other Books of Interest

Recorded Books

FOR GREATER UNDERSTANDING
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A. The Development of Islamic Theology

1. Major schools of Islamic theology: The two major branches of Islam are
Sunnism and Shi’ism, Sunnis comprising the majority.

2. The function of the caliph in Sunnism is to protect Islamic law and the
Muslim state, whereas the Imam of the Shi’ites is also the interpretor of
the law and source of religious knowledge, both legal and mystical. The
major branch of Shi’ism believes that there are twelve Imams.

3. There are few legal differences between the Shi’ites and Sunnis, but there
are varied theological schools within both branches.

4. The Mu‘tazilite school, born in the seventh century, had different beliefs
than the Ash’arite School, which developed two centuries later.

5. Twelve Imam Shi’ite theology developed in a systematic way in the thir-
teenth century and emphasized reason, more than Ash’arism, the main
Sunni theological school.

6. Isma’ili theology flowered in the city of Cairo and also in Iran.

B. The Rise and Development of Philosophy

1. The translation of Greek and Syrian philosophical texts preceded the
rise of Islamic philosophy.

2. Islamic philosophy began to develop in Baghdad in the ninth century.

3. The schools of Islamic philosophy include Peripatetic, Isma‘ili, Illumina-
tionist, and the “transcendent philosophy.”

4. Peripatetic philosophy was rooted in Aristotelian philosophy and
became established in Andalusia.

5. The last major school of philosophy was the “transcendent philosophy”
of the seventeenth century.

The Suggested Reading for this lecture is Seyyed Hossein Nasr and
Oliver Leaman’s (eds.) History of Islamic Philosophy.

Consider this . . .

1. What role did Sufism play in the spread of Islam?

2. What was the extent of the influence of Islamic mysticism in the West?

Lecture 5:
Islamic Theology, Philosophy, and Mysticism

and Their Influence on the West
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C. Islamic Mysticism

1. Its roots lie in the Islamic revelation and the person of the Prophet. Ali
is also known as a progenitor of Sufism.

2. The Sufi orders began to form in the twelfth century. Illuminative knowl-
edge associated with Sufism has played a significant role in Islamic
intellectual life.

3. Sufism played a major role in the spread of Islam by way of example.

4. Sufism helped to revive the field of ethics and breathed new life into the
intellectual sciences and the arts.

D. Translations from Arabic into Latin

1. Islamic philosophy and theology influenced Latin scholasticism and
Jewish thought.

2. St. Thomas Aquinas refers to Islamic philosophers over five hundred
times in his writings.

3. When Muslims were driven out of Spain, the symbiotic relationship
between Islam and Christianity on the intellectual level came for the
most part to an end.

4. The greatest Jewish philosophers first wrote in Arabic, and then later
Hebrew, aiding the transmission of Islamic thought to the West.

E. The Influence of Islamic Mysticism in the West

1. The Middle Ages saw the troubadours and medieval mystical
literature influenced by Islamic sources being passed along the
European continent.

2. The architecture of Dante’s Divine Comedy comes from Sufism, as
does much of Raymond Lull’s work.

3. Sufism’s effect on Jewish mysticism and Spanish mysticism is seen in
the work of Ibn Gabriel, St. Theresa of Avila, and St. John of the Cross.

4. The influence of Sufism in the Romantic period is seen in Goethe,
Rückert, and the New England transcendentalists, as well as the
English Romantic poets such as Lord Byron (Oriental Tales), Alfred
Lord Tennyson, and Edward Fitzgerald, notably his Quatrains of Omar
Khayyam, which gained widespread popularity.

5. This influence continued into the twentieth century, from Ezra Pound to
Coleman Barks and twentieth-century French poetry.



1. Name the schools of Islamic philosophy.

2. How did Sufism influence Dante’s Divine Comedy?

Nasr, Seyyed Hossein, and Oliver Leaman, eds. History of Islamic
Philosophy. New ed. New York: Routledge, 2001.

Butterworth, C.E., and B.A. Kessel. The Introduction of Arabic Philosophy into
Europe. Boston: Brill Academic Publications, 1997.

Chitlick, William C. Sufism: A Short Introduction. Oxford: Oneworld
Publications, 2000.

Friedlander, Shems, Seyyed Hossein Nasr, and Nezih Uzel. Rumi and the
Whirling Dervishes. Cairo, Egypt: American University in Cairo Press, 2003.

Lings, Martin. What Is Sufism? Portland, OR: International Specialized Book
Services, 1999.

Nasr, Seyyed Hossein. Sadr al-Din Shirazi and His Transcendent Theosophy:
Background, Life and Works. 2nd ed. Tehran: Institute for Humanities
and Cultural Studies, 1997.

———. Sufi Essays. 3rd ed. Chicago: Kazi Publications, Inc., 1999.

———. Three Muslim Sages: Avicenna-Suhrawardi-Ibn Arabi. Acton, MA:
Academic Resources Corp., 1964.

Nasr, Seyyed Hossein, and Mehdi Aminrazavi. An Anthology of Philosophy in
Persia. Oxford: Oxford University Press, 2000.

Schimmel, Annemarie. The Mystical Dimensions of Islam. Chapel Hill, NC:
University of North Carolina Press, 1975.
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A. The Pre-Islamic Sources of Islamic Sciences

1. Muslims sought out the secrets of alchemy in Alexandrian science.

2. They sought out the botany and mathematics of Persian science.

3. They sought out the astronomy and mathematics of Greek and
Indian science.

4. They also learned much from ancient Mesopotamian and
Chinese sciences.

5. From the eighth to the fifteenth century, Islamic science was the most
active and advanced form of science in the world.

6. Islamic science did not disappear after that, but it began to wane and
no longer influenced the Western world.

B. General Characteristics of Islamic Science

1. It was global in character and universal in its openness to other
scientific traditions.

2. Its use of reason, empiricism, and especially observation was
vastly important.

3. It also was very tied to religion and had roots in the sacred character of
nature and the doctrine of unity.

C. The Achievements of Islamic Science

1. People do not give enough credit to Islamic science even as they recite
Arabic numerals.

2. In mathematics, Muslims created Arabic numerals on the basis of
Indian mathematics based on the decimal system, and developed the
sciences of algebra and trigonometry.

3. Muslims synthesized both Greek and Indian astronomy, expanded math-
ematical astronomy, and made new observations of the heavens; they
also developed many astronomical instruments such as the astrolabe.
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The Suggested Reading for this lecture is Seyyed Hossein Nasr’s
Science and Civilization in Islam.

Consider this . . .

1. How did Islamic science incorporate the scientific knowledge of
other cultures?

2. What are some of the greatest achievements of Islamic science?

Lecture 6:
Islamic Science, Theoretical and Applied:

Its Achievements and Influence on Western Science and Technology
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4. Muslims made many advances in the fields of medicine and pharmacol-
ogy and introduced new surgical instruments.

5. Their critique of Aristotelian physics was later built upon by Galileo;
they also formulated the concept of momentum.

6. Alexandrian alchemy and rudimentary chemistry were inherited by the
Islamic world in the eighth century, and there were many major contri-
butions to the field by then, based on this early heritage.

7. Muslims added a great deal of knowledge in the life sciences, especial-
ly in the classification systems and in the descriptions of various flora
and fauna.

8. They also made unique contributions in agriculture, spreading various
plant forms around the world and improving methods of irrigation.

D. The Applied Sciences and Technology

1. The Islamic community came up with a number of innovative mechanical
devices, early forms of irrigation, and important materials such as tiles.

2. They were well known for their architecture, including early air-condi-
tioning using methods of ventilation and airflow.

3. They were expert cartographers and masters of navigation, even help-
ing the great Western explorers in their adventures.

4. Ironically, this would eventually be the Islamic civilization’s undoing, as
it began the gradual weakening of their global presence, especially in
the Indian Ocean.

E. The Influence of Islamic Science in the West

1. Islamic science was the basis for medieval and Renaissance science in
the West.

2. Major figures of Islamic science, such as al-Khwarazmi, al-Razi, Ibn
Sina, and Ibn al-Haytham, were influential figures in Western science.

F. Contributions of Islamic Science to the West

1. Islam provided the West with numerous medical theories and practices,
pharmacology, Arabic numerals and algebra, planetary theory and criti-
cism of Ptolemaic astronomy, new astronomical tables and instruments,
and star names.

2. Islam provided criticism of the Aristotelian theory of motion, developed
the concept of momentum, discovered the basic tenets of chemistry,
and invented many chemical instruments still in use today.

3. There are still many names of Arabic origin in Western science, such as
algebra, chemistry (from alchemy), alembic, and, indirectly, the trigono-
metric functions.



G. The Influence of Islamic Technology upon Western Technology

1. Many Islamic contributions to optics, musical instruments, architectural
techniques such as vaulting and irrigational techniques, surgical and
astronomical instruments, and metallurgy were passed on to the West.

2. Attempts to purge Western languages of inherited Arabic vocabulary
during the Renaissance, especially in the fields of science and technol-
ogy, were not completely successful.

3. In fact, about 10 percent of Spanish vocabulary is still based on Arabic.
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1. What are the general characteristics of Islamic science?

2. What was the effect on Islam of the assistance given to Western explorers
by Islamic cartographers and masters of navigation?

Nasr, Seyyed Hossein. Science and Civilization in Islam. 2nd ed. Portland,
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Bakar, Osman. The History and Philosophy of Islamic Science. Cambridge:
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New York Press, 1993.

———. Islamic Science: An Illustrated Study. Chicago: Kazi
Publications, 1995.

———. The Need for a Sacred Science. Albany: State University of New
York Press, 1993.

Sarton, George. An Introduction to the History of Science. Melbourne, FL:
Krieger Publishing Company, 1975.

�
Questions

Suggested Reading

Other Books of Interest

FOR GREATER UNDERSTANDING

25



A. What Is Islamic Art?

1. There are those scholars who deny that there is such a thing; but as
there is Christian art, so there is Islamic art.

2. The formation of Islamic art has deep roots in the Quran.

3. The Islamic civilization integrated many of the arts of earlier civiliza-
tions: Sassanid, Byzantine, Egyptian, Roman, and pre-Islamic Arabia.

B. The Spirit and Philosophy of Islamic Art

1. Jews share with Muslims the idea that there should not be any graven
image or representation of God.

2. Christian sacred art is very iconic, whereas Islamic sacred art is aniconic
in nature.

3. Islamic art features the integration of multiplicity into unity.

4. Islamic art also weds art to wisdom and the crafts—art is life itself.

5. The Islamic understanding of beauty—“God is beautiful and He
loves beauty.”

6. Islamic art is marked by the language of symbolism and “abstraction.”

C. The Hierarchy of the Arts in Islam

1. Quranic psalmody and calligraphy is extremely significant to Islamic civ-
ilization; similar to the situation of Chinese and Japanese civilization,
calligraphy is of great importance to Islamic civilization.

2. Wherever Islam has gone, it has made major contributions to architec-
ture and urban design (for example, the Taj Mahal).

3. The Islam art of dress is seen in many different forms, all of which
emphasize modesty, dignity, and feasibility.

4. The art of everyday objects of human life—such as the carpet, textiles, tile,
and glasswork—all have great artistic significance in the Islamic world.

5. The role of painting is not as central in Islamic civilization as it is in the
West; there is very strict opposition to painting sacred subjects or ani-
mals in a naturalist style.

The Suggested Reading for this lecture is Seyyed Hossein Nasr’s
Islamic Art and Spirituality.

Consider this . . .

1. In what ways do Islamic and Christian art differ?

2. In what ways has Islamic art been influential in the West?

Lecture 7:
Islamic Art: Its Spirit, Philosophy, Forms,

and Influence on Western Art
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6. This philosophy led to the art of the miniature, with certain stylistic and
technical differences among Persian, Ottoman, and Mughal schools
of miniature.

7. The Persian garden was an attempt to create a paradise-like environ-
ment, often in stark contrast to its arid surroundings; it proved to be very
influential throughout the world.

8. Calligraphy and geometric forms such as the arabesque have both a
decorative and religious function.

9. Some people say Islam bans music, which is untrue—the Quran itself is
chanted. Only certain types of music that incite base passions
are banned.

10. There are various schools of music in the Islamic world: Arabic (Eastern
and Western) Persian, Turkish, North Indian, Javanese, black African.

11. Music in the Islamic world was closely related to Sufism; classical
music was internalized by the Sufis in mosques while the Quran is
chanted; except for religious songs, music is not allowed nor are musi-
cal instruments.

12. The performing arts of the theatre differed from what developed in the
West, and Muslims were never interested in the Greek dramas.

13. Muslims had their own passion plays (ta ‘ziah), folk performing arts,
and Sufi dances (for example, whirling dervishes).

D. The Influence of Islamic Art in the West

1. The influence of Islamic art was seen in almost every domain: architec-
ture and urban design, carpets and textiles, glass and metal works,
geometric patterns and arabesque design—in both the medieval and
the post-medieval periods.

2. This influence was also seen in painting: in both the medieval (miniature
forms) and modern periods (Orientalism in both Europe and America),
notably in the works of Matisse and Cézanne.

3. Islamic influence was felt in music too: for example in Flamenco and
Spanish medieval and Renaissance music.

4. This influence is seen also in Islamic musical instruments adopted in
the West and the military band and Turkish marches of Mozart
and Beethoven.

5. Mudéjar art in the Iberian peninsula was influential in Latin America
and even in certain parts of North America.



1. From what earlier civilizations did Islamic civilization integrate art?

2. Discuss misperceptions on Islam’s view of music.

Nasr, Seyyed Hossein. Islamic Art and Spirituality. Albany: State University of
New York Press, 1987.

Burckhardt, Titus. Art of Islam: Language and Meaning. New York: Book
Sales, 1983.

———. Fez: The City of Islam. Cambridge: The Islamic Texts Society, 1992.

———. Mirror of the Intellect: Essays on Traditional Science and Sacred Art.
2nd ed. Louisville, KY: Fons Vitae, 2003.

Crespi, Gabriele. The Arabs in Europe. New York: Rizzoli, 1986.

Critchlow, Keith. Islamic Patterns: An Analytical and Cosmological Approach.
Reprint ed. Rochester, VT: Inner Traditions International, 1999.

Grabar, Oleg. The Formation of Islamic Art. New Haven, CT: Yale University
Press, 1973.

Hillenbrand, Robert. Islamic Architecture: Form, Function, and Meaning. New
York: Columbia University Press, 2004.
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A. The Significance of the Quran in the Development of Literature
among Muslims

1. There has always been an emphasis upon poetry among Muslims and
it plays a significant role in Muslim life.

2. Various forms of poetry, including the epic, the ghazal, the qasidah, and
the quatrain (ruba‘i), developed throughout most of the Islam world.

B. The Major Schools of Literature of the Islamic World

1. Islamic values began to impregnate the Arabic language and literature,
including poetry.

2. Persian poetry formed another great school of Islamic poetry—not all
works in Persian were written in Persia; many were written in India,
Turkey, and elsewhere.

3. Turkish poetry is very similar to classical Persian poetry and was also
influential throughout many
areas of the Ottoman world
outside of Turkey.

4. Urdu (and other Indian lan-
guages, such as Bengali)
are infused with a mixture
of Sanskrit and the
Persian language.

5. Islamic Malay literature is
about five centuries old and is
very diverse, especially
in Indonesia.

6. The transformation of
Chinese into a vehicle
for Sufism is especially
interesting.
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The Suggested Reading for this lecture is Annemarie Schimmel’s As
Through a Veil.

Consider this . . .

1. What place does poetry hold in Islamic civilization?

2. Why might the hippie movement of the 1960s have embraced
Sufi literature?

Lecture 8:
Literature in the Islamic World:

Arabic and Persian Literature and the West



7. There is more of an oral poetic tradition in Swahili, Berber, and other
African languages, than written works.

8. One should also note the development of Islamic literature in English.

9. Persian Sufi poetry is very significant in Islamic civilization—the great
Islamic poets Sana’i, ‘Attar, Rumi, Hafiz, and Sa‘di were widely influen-
tial beyond the borders of Persia.

10. It was mostly through this Sufi literature that Islamic Asia became
Islamic, and many other forms of Islamic poetry grew out of this
Persian Sufi poetical tradition.

C. The Influence of Arabic and Persian Literature in the West

1. The Medieval period produced such mystical narratives as the
Mathnawi of Rumi (considered by many to be the greatest work of
poetry ever written).

2. Arabic poetry was influential in Spain and Italy and had special impor-
tance for the great Italian poet Dante.

3. There were a number of significant translations of Arabic poetry into
European languages from the Renaissance to the nineteenth century.

4. As the British Empire was establishing itself, there was a movement to
translate much Islamic literature to better understand the newly con-
quered lands (Sir William Jones).

5. Sufi poetry influenced Goethe and Rückert in Germany; in fact,
Goethe’s last work before he died was dedicated to the great Persian
poet Hafiz.

6. In America, there were the so-called “Persians of Cambridge,”
transcendentalists such as Ralph Waldo Emerson and Henry
David Thoreau.

7. Ralph Waldo Emerson named his most famous poem “Sa‘di.”

8. Edward FitzGerald’s translation of Omar Khayyam in Victorian England
had a unique impact.

9. As a result of the influence of the West, there are now nightclubs
named Khayyam both in the West and in the Islamic world.

10. The hippie movement and cultural transformation of the sixties helped
to foster an interest in certain aspects of Sufism.

11. Although somewhat shallow and short on knowledge, it nevertheless
helped to fuel a renewed interest in Persian Sufi literature, and some of
the most important translation work was performed during this period.

12. The Sufi literature of Rumi, for example, was rendered into various
twentieth-century poetical forms in America.

13. Remarkably, Rumi has become the best-selling poet in America.
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1. What effect did poetry have upon Islamic Asia?

2. Why would the British have thought that poetry provided a particularly illu-
minative view into the Islamic lands brought into their Empire?
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A. The History of Western Expansion into the Islamic World

1. Expansion began by means of seafaring vessels in the sixteenth cen-
tury in the Indian Ocean and the western Mediterranean.

2. Since the Ottoman Empire controlled eastern Europe, the Europeans
were forced to sail around the south of Africa in order to reach India
and China.

3. The Spanish and the Portuguese first sent out great armadas of ships
and reached the Indian Ocean; Spain made it to the Philippines and
converted the people to Catholicism.

4. Later, the British came to dominate the Indian Ocean.

5. Eventually, the Ottoman navy was defeated soundly in the
Mediterranean by the West.

6. In the eighteenth century, the British influence in India spread from
Calcutta and Bombay to the whole of India.

7. The British ended the rule of the Mughal dynasty in India and estab-
lished rule via a British viceroy.

8. The French conquest of parts of North Africa and Egypt expanded their
empire across much of Islamic civilization.

9. Napoleon’s invasion of Egypt awoke Muslims from their slumber and
helped lead to later independence.

10. The Dutch conquered the East Indies and the Russians conquered
Central Asia and Caucasia.

11. The Ottomans were defeated after World War I, and the West colo-
nized the heart of the Arab world.

12. The Middle Eastern map was arbitrarily drawn up by English and
French geographers on the basis of the Western interests in the early
twentieth century.

The Suggested Reading for this lecture is John O. Voll’s Islam:
Continuity and Change in the Modern World.

Consider this . . .

1. What was the effect of Napoleon’s invasion of Egypt on the Islamic world?

2. To what extent did the Islamic world adopt Western institutions?

Lecture 9:
The Western Expansion into the Islamic World and the Influence of

Western Institutions, Thought, and Art on That World



B. Western-Inspired Institutions in the Islamic World

1. The military institutions of the West were copied by Islamic governments.

2. Educational and medical institutions also borrowed scientific and tech-
nological advances from the West.

3. The role of missionaries was also important, not so much through con-
version, but by de-Islamicizing the mind of some Muslims and facilitat-
ing modernization and secularization.

4. The introduction of Western legal systems into the Islamic world chal-
lenged the more traditional Shari‘ah system of law.

C. The Influence of Western Thought in the Islamic World

1. Modern science starting with Galileo had little effect on the Islamic
world until the beginning of the nineteenth century.

2. After the advent of the Industrial Revolution, technology also penetrated
into the Islamic world in the nineteenth century.

3. Depending on who the colonial power was, certain Western philosophi-
cal ideas were transmitted to different areas of the Islamic world.

4. French thinkers with an influence on much of the Islamic world included
Montesquieu, Rousseau, and Voltaire.

5. German philosophy (from Kant to Heidegger) was also influential in cer-
tain countries such as Turkey.

6. English philosophers had particular influence in the Indian subcontinent.

7. Other influences have included Marx and Marxism, French existential-
ism, and Anglo-Saxon analytical philosophy.

D. The Influence of Western Art

1. A change in architecture and city planning was seen in the introduction
of palatial buildings, wide boulevards, and piazzas in Islamic cities.

2. Western influence on Islamic art is seen in the decadence of the minia-
ture tradition and the emulation of Western styles of painting, especially
in India and the Ottoman world, but also later in Persia.

3. The influence of Western music, both classical and popular, became
apparent in the nineteenth century; its effect is even seen after the
Islamic Revolution in Iran.

4. Much of the Muslim world feels threatened by certain forms of popular
Western music, which are considered to excite the passions; nowa-
days, there is even Arabic rap music.

5. From the nineteenth century onward, Western theater helped to inspire
new theatrical arts in the Islamic world; both the theater and the cinema
thrive in many Islamic countries. The Iranian cinema has gained an inter-
national following.

6. The influence of Western literature in the Islamic world—more
European works were translated into Arabic than vice versa.
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1. What was the effect of missionaries on the Islamic world?

2. Which French thinkers had particular influence in the Islamic world?

Voll, John O. Islam: Continuity and Change in the Modern World. Syracuse,
NY: Syracuse University Press, 1994.

Djait, Hichen. Europe and Islam: Cultures and Modernity. Berkeley: University
of California Press, 1985.

Esposito, John L. Islam: The Straight Path. New York: Oxford University
Press, 1997.

Sonn, Tamara. A Brief History of Islam. Oxford: Blackwell Publishers, 2004.
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A. Between 1500 and 1800

1. The Muslims continued to be mesmerized by their past achievements,
and they always viewed Europeans as receivers of knowledge as
opposed to being a source of knowledge.

2. The Islamic intelligentsia remained in a kind of cocoon for better or
worse for two to three centuries.

3. There was limited Islamic knowledge of Europe and lack of intellectual
interaction with the West until the nineteenth century.

4. There were a few exceptions in the Ottoman world, such as Iran
and India.

B. The Consequences of the Napoleonic Invasion of Egypt

1. The Napoleonic invasion of Egypt proved to be a very symbolic and sig-
nificant event for Egypt—and eventually other Islamic countries.

2. Napoleon easily captured Alexandria and then took Cairo on the
strength of his unprecedented military firepower.

3. This was extremely humiliating for the Islamic people; subsequently,
what became known as “Arab liberalism” began to rise.

4. A modernist movement started in Turkey, the most secular Islamic state
at this time, followed by Iran and Muslim India.

5. There was a gradual interest in European powers and European learn-
ing. The Persian king had even talked about uniting with Napoleon
against the British if he were to defeat Russia.

C. The Spread of Nationalism

1. Nationalism rose within Europe in the nineteenth century, and it perco-
lated into the Islamic world.

The Suggested Reading for this lecture is Seyyed Hossein Nasr’s
Islam: Religion, History, and Civilization.

Consider this . . .

1. How did strains of nationalism differ within the Islamic world?

2. What effect has modern urban life had on the Islamic world?

Lecture 10:
The Advent and History of Modernism

in the Islamic World
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2. The borders were remarkably open for many years between the vari-
ous Islamic states during the medieval period—as long as the leaders
were Muslim, nobody really cared.

3. The revolts against the European colonial powers helped to form
Egyptian and other forms of nationalism.

4. This spread to become Arabic nationalism, which revolted against
the Ottoman empire and was actually encouraged by the
European powers.

5. The characteristics of each type of nationalism within the Islamic world
are different.

6. Turkish and Iranian nationalism encouraged more of a cultural nation-
alism and a return to pre-Islamic civilization.

7. Arab nationalism could not appeal to pre-Islamic Arabia, but Egyptian
nationalism could appeal to pre-Islamic Egypt. In Arab nationalism,
what was Islamic was changed into Arabic.

8. In the West in the Middle Ages, things Islamic were called Arabic;
sometimes called Moorish.

9. A kind of cultural war set in between Arab nationalism and Persian or
Iranian nationalism.

10. Later, more local forms of nationalism, such as Afghan and Iraqi, set
in as modernization advanced.

11. The largest Muslim population in Muslim India (including later Pakistan
and Bangla-desh) did not participate in the same kind of nationalism
because of their relationship to the Hindu majority.

12. Revolution against the older monarchies happened along with
modernization—tremendous tumult was created as Islamic countries
attempted to copy outside political institutions based on Western ideas
of nationalism.

D. Modernism and Islam

1. Some of the major modernist Muslim thinkers included al-Afghani,
the advocate of Pan-Islamism, Muhammad ‘Abduh, and Sir Sayyid
Ahmad Khan.

2. Muslim thinkers in favor of reforming Islam by applying more rational
ways of thinking included Mustafa ‘Abd al-Raziq, Zia Gökalp, and
Muhammad Iqbal.

3. The Muslim Brotherhood’s rise in Egypt led to more extremist beliefs
and a backlash against modernism.

4. More recent Islamic modernist thinkers include Fazhur Rahman, Isma‘il
al-Faruqi, ‘Ali Shari‘ati, and Muhammad al-Jabiri.

E. Modernism in Everyday Life

1. The transformation of the Islamic character of life in urban settings
occurred from the nineteenth century onward and accelerated in the
twentieth century.
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2. Western modernizing forces gradually seeped into architecture and
urban design, dress, household goods, literature, music, and other arts.

\

F. Transformations in Economic Life and the Consequences of the
Introduction of Western Technology

1. There were differences in the process of modernization under colonial
rule and under nominally Muslim governments.

2. Modernization was forced by the European colonial powers, but with
some sensitivity toward the local religion.

3. After they were expelled, the process of modernization was
actually increased by the native, nominally Muslim, governments
with less discretion.
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1. Name the major Modernist Muslim thinkers.

2. What was the relationship between the Muslim Brotherhood in Egypt
and Modernism?

Nasr, Seyyed Hossein. Islam: Religion, History, and Civilization. San
Francisco: HarperCollins, 2002.

Ahmed, Akbar S. Postmodernism and Islam: Predicament and Promise.
London: Routledge, 1992.

Gibb, H.A. Modern Trends on Islam. London: Octagon Books, 1972.

Iqbal, Muzaffar. Islam and Science. Burlington, VT: Ashgate Publishing
Company, 2002.
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A. Traditional Islamic Institutions of Learning

1. Educational institutions have had a long history in Islamic civilization.

2. The lowest level of education was the Quranic schools for children,
which served as the foundation for all later learning.

3. The higher institutions of learning were
the madrasahs, which featured college-level instruction.

4. Sufi centers, where mystical Islam was taught, included a good deal
of education.

5. There were also craft institutions that featured a kind of
apprenticeship education.

6. In the fields of advanced science and other similar areas of study,
instruction would often occur in private circles as well as in hospitals
and observatories.

B. The Weakening of the Traditional Education System under
Colonial Rule

1. This occurred both intellectually and through the weakening of
economic support through endowments.

2. Traditionally, the madrasahs were not funded by the government,
but through private means.

3. The colonial powers gradually choked off the endowments of the
madrasahs, and in many places they withered away.

C. Emulation of Western Educational Institutions

1. Western-style educational institutions were established by Muslim
governments, private groups, and Western missionaries.

2. The first Western-style Muslim university in the Islamic world was
Aligarh Muslim University in India.

The Suggested Reading for this lecture is Seyyed Hossein Nasr’s
Islamic Science: An Illustrated Study.

Consider this . . .

1. How did colonial rule affect Islamic institutions of learning?

2. What role have missionary schools played in the secularization of
Islamic society?

Lecture 11:
Islamic Education, Western Educational

Institutions, and Ideas in the Islamic World:
The Role of Modern Western Science in Education in Islamic Countries
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3. The British also established the premier institutions of the University of
Panjab, Allahabad University, and Calcutta Universities in India—their
quality has become somewhat diluted over the decades.

4. Other major early universities in the Islamic world include Istanbul
University in Turkey, Cairo University in Egypt, and University of Tehran
in Iran.

5. There was a continuation of this process of creating Western-style insti-
tutions of learning even after political independence in Muslim countries.

D. Missionary Educational Institutions

1. From the nineteenth century onward, most missionary educational
institutions in Muslim countries outside of Muslim India were
mostly American.

2. These included Robert College in Istanbul, the American University of
Beirut, and the American University of Cairo.

3. It is interesting to note their transformation from Christian missionary
institutions to missionary institutions for the spread of modern human-
ism and secularism and Western science.

4. Institutions of primary and secondary education based on Western
models have been established even after the colonial period.

5. Many institutions in Pakistan, Indonesia, and Nigeria still teach the
same kind of education as in the colonial days—mostly to the children
of the upper classes.

6. These institutions play a big role in the secularization of Islamic society
and the eclipsing of Islamic thought.

7. Many Muslims are also educated in Western educational institutions in
the West.

8. After World War II, intense rivalries developed in many countries
between Western countries intent on peddling their particular influence
among Islamic educational institutions.

E. The Introduction of Western Science

1. Modern educational institutions largely train engineers and scientists,
which has led to a dearth of Muslims well-educated in the humanities,
including the history of the West.

2. This means that there is a poor understanding of the West by the
Islamic world, and this process has also weakened the Islamic intellec-
tual tradition.

3. Some traditional Islamic educational institutions, however, have sur-
vived and been transformed.
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F. The Crisis of Education in the Islamic World

1. In 1977, various countries and scholars gathered in the Muslim World
Congress on Education in Mecca to coordinate their efforts in integrat-
ing education into the Islamic worldview.

2. Many Muslim countries then established Islamic universities.

3. In Iran, however, they have attempted to create a bridge between their
existing madrasahs and Western-style institutions of higher learning.

4. But not every attempt to synthesize the competing educational tradi-
tions has been successful, and the crisis of education in the Islamic
world continues.
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1. How did colonial rule weaken the madrasahs?

2. What are the consequences of Muslims’ relatively poor educational oppor-
tunities in the humanities?

Nasr, Seyyed Hossein. Islamic Science: An Illustrated Study. Chicago: Kazi
Publications, 1995.

Al-Attas, Muhammad Naquib Syed. The Concept of Education in Islam: A
Framework for an Islamic Philosophy of Education. Des Plaines, IL: Library
of Islam Ltd., 1997.

Tibawai, Abdul Latif. Islamic Education: Its Traditions and Modernization into
the Arab National Systems. Horsham, West Sussex: Luzac Publishing,
Ltd., 1972.

�
Questions

Suggested Reading

Other Books of Interest
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A. A Brief History of Western Scholarship on Islam

1. Starting in the medieval period, the translation of the Quran and scien-
tific and philosophical treatises marked the beginning of Western schol-
arship on Islam.

2. During the Renaissance, the earlier study of Islamic thought contin-ued
in some places, but in most of Europe interest waned.

3. The colonial period saw the rise of Orientalism, which has been seen to
serve the colonial powers’ imperial ambitions.

B. Some of the Salient Features of Western Scholarship on Islam

1. There is a whole body of scholarship in the service of colonialism and
political and economic interests of the West.

2. More independent scholarship based on religious skepticism combined
with rationalism came to be considered as objective scholarship by a
new generation of Western scholars.

3. The last few decades, especially, have seen the work of Edward Said and
others deconstruct much of the Islamic studies from the colonial period.

4. Today, postmodernist thinkers have questioned the philosophical
premises of Western scholarship on Islam.

C. Scholarship on Islam in Western Languages by Muslim Scholars

1. Its brief history shows an increasingly significant influence of such
scholars among scholars in general.

2. Various Muslim scholars have felt quite a bit of pressure within their
own countries to stay within the bounds of the interpretation of Islamic
matters given by their governments.

3. Many of the finest Muslim academics now live in the West and write in
English, but have great influence on the thought and scholarship of the
Islamic world.

The Suggested Reading for this lecture is Edward W. Said’s Orientalism.

Consider this . . .

1. Why might a large number of preeminent Muslim scholars live in the West?

2. How has the media affected the image of Islam in the West?

Lecture 12:
Modern Western Scholarship on Islam and

the Image of Islam in the West
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D. The Role of the Media in Recent Times

1. Newspapers, journals, and television have had a great impact on the
spread of the image of Islam in Western societies.

2. The media have become perhaps more influential than the scholarship
of Western Muslim or non-Muslim academics.

3. The current image of Islam in the West is plagued by the persistence of
centuries-old distortions and colonial attitudes.

4. Western missionary zeal, both religious and secular, has helped to cre-
ate an image that is trite, unflattering, and, for the most part, untrue.

5. At the same time, there is an increasing knowledge of Islam in the West
and a desire for authentic understanding, especially since the tragic
events of September 11, 2001.

E. Contending Elements in the Formation of the Current Western Image
of Islam

1. There are forces bent on presenting a distorted image of Islam in the
West, and recent events have helped to create and maintain such forces.

2. There are also forces seeking deeper and more authentic views
of Islam.

3. Certain Christian churches, academic scholarship, and the effect of
Muslims living in the West have also helped to form the current
Western image of Islam.

4. The impact of the Western image of Islam upon the relation between
Islam and the West is extremely important.

5. The stakes have never been higher.



1. Why might the study of Islamic thought have waned in Europe during
the Renaissance?

2. What pressures might Muslim scholars face within their own countries?

Said, Edward W. Orientalism. New York: Vintage Books, 1979.

Ahmed, Akbar S. Postmodernism and Islam: Predicament and Promise.
London: Routledge, 1992.

Said, Edward W. Covering Islam: How the Media and the Experts Determine
How We See the Rest of the World. Rev. ed. New York: Vintage
Books, 1997.

�
Questions

Suggested Reading

Other Books of Interest
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A. The Shock of European Domination over the Islamic World in the
Nineteenth Century

1. The Napoleonic invasion of Egypt was a rude awakening that Islam
was not always triumphant.

2. Only the decimation caused by the Mongol invasion of the thirteenth
century could compare with the devastation brought by the modern
West upon the Islamic world. However, it is important to remember
that after two generations, the Mongols, who had invaded the Islamic
world, had all converted to Islam and were absorbed by the
Muslim communities.

B. The Theological Significance of This Domination

1. There were distinct reactions to this turn of events.

2. Some thought that Islam had not modernized enough and had fallen
behind in this respect.

3. The Mahdiism movement, very messianic in nature, believed that domi-
nation by outside infidels meant that the end of the world was nigh.

4. A kind of Muslim puritanical movement, which is now called fundamen-
talist, was created.

5. In Sudan, the British army was defeated by a group of so-called
Mahdiists, and Pakistan and other parts of black Africa saw the cre-
ation of other messianic groups.

6. Shi‘ites in Iran believe that the Mahdi is the Twelfth Imam. Baha‘ism
arose amidst the Mahdiist climate of the early nineteenth century.

7. Wahhabism was founded in Arabia and in recent years has spread its
fanatical influence with the help of petroleum dollars.

The Suggested Reading for this lecture is Seyyed Hossein Nasr’s
Traditional Islam in the Modern World.

Consider this . . .

1. What events instigated the rise of messianic groups in the Islam world?

2. What are the most obvious signs of modernism in the Islamic world?

Lecture 13:
Islamic Responses to the Modern West:

Modernist, Mahdiist, “Fundamentalist,” and Traditional



C. Nominal Political Independence of the Islamic World and
Its Aftermath

1. New forms of modernism: the introduction of Marxist ideas, rapid trans-
formation of daily life, and the subsequent cultural shock.

2. There was further secularization of thought in the Islamic world after
the independence of Muslim countries.

3. Then came new challenges of feminism, environmentalism, religious
pluralism, and modern technologies, including bio-engineering.

4. In the second half of the twentieth century, fundamentalism grew in a
new form.

5. The transformation of Salafi and Wahhabi movements and different
strands in this movement: Neo-Wahhabism; Khomemism in Iran;
Turabi and the Sudanese government.

6. But more extreme “fundamentalist” movements in the Arab world
developed in the 1980s: the new Ikhwan al-muslimin, Hamas,
and Hizbullah.

7. The 1967 war and the defeat of the much larger Arab populations by
Israel deflated much of the nationalist, modernist sentiment in the
Arab world.

8. A political and cultural elite still ruled many Muslim countries with a mod-
ernist bent, but there is no support for these policies from the people.

9. The new wave of Mahdiism was seen in Iran, Saudi Arabia, and
Nigeria in the 1970s and 1980s.

10. Traditional Islam (not fundamentalism) has survived and still flourishes.

11. After World War II, traditionalist writings helped to revive Islamic
thought and culture in response to the newfound Western challenges.

12. There has been a revival of Sufism and the Islamic intellectual tradition.

13. The world witnessed the extremism of Bin Laden and similar terrorist
movements and fundamentalism in southeast Asia, Pakistan,
and Kashmir.

14. Chechnya is a special case where aspirations of independence are
painted as terrorism because of the tactics employed.

15. There are everywhere in the Islamic world concerns regarding the
application of Shari‘ah law, as seen in Nigeria.

48

L
E
C
T
U
R
E
T
H
IR
T
E
E
N



1. What effect did the independence of Muslim countries have on Islamic
thought in these countries?

2. What form did “fundamentalism” take in the second half of the
twentieth century?

Nasr, Seyyed Hossein. Traditional Islam in the Modern World. Reprint ed.
New York: Columbia University Press, 1995.

Aslan, Adnan. Religious Pluralism in Christian and Islamic Philosophy: The
Thought of John Hick and Seyyed Hossein Nasr. London: Routledge/
Curzon, 1998.

Esposito, John L. Islam: The Straight Path. New York: Oxford University
Press, 1997.

�
Questions

Suggested Reading

Other Books of Interest
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The Suggested Reading for this lecture is Seyyed Hossein Nasr’s
Islam and the Plight of Modern Man.

Consider this . . .

1. What is the effect of Western technology on the Islamic world?

2. Does Western-Islamic contact constitute more of a “clash” or
a “dialogue”?

Lecture 14:
Islam and the West Today

A. The Attempt to Revive Islamic Civilization

1. We should not get carried away by our definition of civilization.

2. There have been many attempts to undo the effects of colonialism.

B. Western Interests in the Islamic World and the Lack of Reciprocity

There is no reciprocity by the Islamic world vis-a-vis the West as far as
economic, political, and military interests or power are concerned.

C. The West in the Islamic World

1. The political presence of the West—including Israel—is felt throughout
the Islamic world.

2. There are questions of democracy and dictatorship.

3. Economic presence as transmitted through multinational companies
does not include many Muslim nations.

4. The presence of Western science and technology in Muslim countries
makes these countries a kind of slave because they are always on the
receiving end of new technology.

5. The only major exception to this technology gap in the East is Japan.

6. The spread of popular Western culture in Islamic lands stands in oppo-
sition to the traditional upbringing of most Muslims.

7. The teenagers in the Islamic world are attracted in particular to pop
music, hip-hop, and American designer clothes.

8. Western-oriented “elites” play a role in education, economics, politics,
the military, and the intellectual and artistic life of the Islamic world.

9. The economic elites usually spend their wealth in Western countries
as opposed to their own countries, resulting in a gradual bleeding
of resources.
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D. Islam in the West

1. Islamic communities have grown in the West through both migration
and conversion.

2. England welcomed South Asian Muslims; France welcomed North
African Muslims; and Germany welcomed Turkish Muslims mostly as a
cheap labor force.

3. The result is a steady rise of Muslims in Europe to the tune of 24 to 25
million today even if one includes the older communities in Albania,
Bosnia, and other countries.

4. In America, Muslims have lived there since the times of slavery, when
many black Africans who were Muslim were brought over.

5. Since the civil rights movement, the American immigration policy has
allowed many more people of color, including from Islamic nations,
to enter.

6. Islam has become a mainstream religion in America today.

7. Islamic thought and art have also spread to some extent in the West.

E. The Thesis of the Clash of Civilizations

1. There has been a significant critique of this idea by mainstream Muslims.

2. There is not one major Islamic thinker in the Muslim world who adheres
to this thesis.

3. And they have countered with the idea of a “dialogue between civilizations.”

F. Common Causes between Muslims, Christians, and Jews

1. There is common ground regarding questions of morality and the
sacredness of life and the family.

2. Muslims, Christians, and Jews are all concerned with the centrality of
spirituality in human life and the dangers of consumerism, new tech-
nologies, and environmental decay.

3. In the long term, Islam and the West face a common destiny.

4. There is a need for mutual respect and understanding to face the
most basic crises confronting humanity today with cooperation rather
than confrontation.



1. What factors contribute to the growth of Islamic communities in the West?

2. How did the civil rights movement contribute to the growth of the Islamic
population in America?

Nasr, Seyyed Hossein. Islam and the Plight of Modern Man. Rev. ed.
Chicago: ABC International Group, Inc., 2001.

Esposito, John L. Islam and Politics. Syracuse, NY: Syracuse University
Press, 1998.

Haddad, Yvonne Yazbeck, and Jane Idleman Smith. Muslim Communities in
North America. Suny series. New York: State University of New York
Press, 1994.

Jameelah, Maryam. Islam & Western Society. Chicago: Kazi Publications,
Inc., 1992.

Jabbour, Nabeel. The Many Faces of Islam. Narrated by the author.
Abridged. Prince Frederick, MD: Recorded Books, 2002.
1 cassette/1 hour.

�
Questions and Essays

Suggested Reading

Other Books of Interest

Recorded Books
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Suggested Readings:

Nasr, Seyyed Hossein. Islam and the Plight of Modern Man. Rev. ed.
Chicago: ABC International Group, Inc., 2001.

———. Islam: Religion, History, and Civilization. San Francisco:
HarperCollins, 2002.

———. Islamic Art and Spirituality. Albany: State University of New York
Press, 1987.

———. Islamic-Christian Dialogue: Problems and Obstacles to Be Pondered
and Overcome. Washington, DC: Georgetown University Press, 1998.

———. Islamic Science: An Illustrated Study. Chicago: Kazi
Publications, 1995.

———. Science and Civilization in Islam. 2nd ed. Portland, OR: International
Specialized Book Service, 1992.

———. Traditional Islam in the Modern World. Reprint ed. New York:
Columbia University Press, 1995.

Nasr, Seyyed Hossein, and Oliver Leaman, eds. History of Islamic
Philosophy. New ed. New York: Routledge, 2001.

Said, Edward W. Orientalism. New York: Vintage Books, 1979.

Schimmel, Annemarie. As Through a Veil. Oxford: Oneworld
Publications, 2001.

Voll, John O. Islam: Continuity and Change in the Modern World. Syracuse,
NY: Syracuse University Press, 1994.

Other Books of Interest:

Ahmed, Akbar S. Postmodernism and Islam: Predicament and Promise.
London: Routledge, 1992.

Al Farugi, Ismail. The Cultural Atlas of Islam. Upper Saddle River, NJ:
Prentice Hall, 1986.

Al-Attas, Muhammad Naquib Syed. The Concept of Education in Islam: A
Framework for an Islamic Philosophy of Education. Des Plaines, IL: Library
of Islam Ltd., 1997.

Al-Hassan, Ahmed Y., and Donald R. Hill. Islamic Technology: An Illustrated
History. New York: Cambridge University Press, 1992.

Arberry, A.J. Classical Persian Literature. Reprint ed. Richmond: Curzon
Press Ltd., 1994.

Aslan, Adnan. Religious Pluralism in Christian and Islamic Philosophy: The
Thought of John Hick and Seyyed Hossein Nasr. London:
Routledge/Curzon, 1998.

Bakar, Osman. The History and Philosophy of Islamic Science. Cambridge:
Islamic Text Society, 2000.
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Other Books of Interest (continued):

Burckhardt, Titus. Art of Islam: Language and Meaning. New York: Book
Sales, 1983.

———. Fez: The City of Islam. Cambridge: The Islamic Texts Society, 1992.

———. Mirror of the Intellect: Essays on Traditional Science and Sacred Art.
2nd ed. Louisville, KY: Fons Vitae, 2003.

———. Moorish Culture in Spain. Columbus, OH: McGraw-Hill, 1972.

Butterworth, C.E., and B.A. Kessel. The Introduction of Arabic Philosophy
into Europe. Boston: Brill Academic Publications, 1997.

Chitlick, William C. Sufism: A Short Introduction. Oxford: Oneworld
Publications, 2000.

Crespi, Gabriele. The Arabs in Europe. New York: Rizzoli, 1986.

Critchlow, Keith. Islamic Patterns: An Analytical and Cosmological Approach.
Reprint ed. Rochester, VT: Inner Traditions International, 1999.

Daniel, Norman. Islam and the West. Reprint ed. Oxford: Oneworld
Publications, 2000.

Djait, Hichen. Europe and Islam: Cultures and Modernity. Berkeley:
University of California Press, 1985.

Esposito, John L. Islam and Politics. Syracuse, NY: Syracuse University
Press, 1998.

———. Islam: The Straight Path. New York: Oxford University Press, 1997.

Friedlander, Shems, Seyyed Hossein Nasr, and Nezih Uzel. Rumi and the
Whirling Dervishes. Cairo, Egypt: American University in Cairo Press, 2003.

Gibb, H.A. Modern Trends on Islam. London: Octagon Books, 1972.

Grabar, Oleg. The Formation of Islamic Art. New Haven, CT: Yale University
Press, 1973.

Haddad, Yvonne Yazbeck, and Jane Idleman Smith. Muslim Communities in
North America. Suny series. New York: State University of New York
Press, 1994.

Hillenbrand, Carole. The Crusades: Islamic Perspectives. New York:
Routledge, 2000.

Hillenbrand, Robert. Islamic Architecture: Form, Function, and Meaning. New
York: Columbia University Press, 2004.

Hitti, Philip. History of the Arabs. Rev. ed. New York: Palgrave
Macmillan, 2002.

Iqbal, Muzaffar. Islam and Science. Burlington, VT: Ashgate Publishing
Company, 2002.



COURSE MATERIALS

55

Other Books of Interest (continued):

Jameelah, Maryam. Islam & Western Society. Chicago: Kazi Publications,
Inc., 1992.

Khayyam, Omar, and Edward Fitzgerald. Rubaiyat of Omar Khayyam.
Rep. ed. New York: St. Martin’s Press, 1983.

Lings, Martin. What Is Sufism? Portland, OR: International Specialized Book
Services, 1999.

López-Baralt, Luce, and Andrew Hurley. Islam in Spanish Literature: From the
Middle Ages to the Present. Leiden, The Netherlands: Brill Academic
Publishers, 1997.

Maalouf, Amin. The Crusades Through Arab Eyes. Reissue ed. New
York: Schocken Books, 1989.

Macnab, Angus. Spain Under the Crescent Moon. Louisville, KY: Fons
Vitae, 1999.

Menocal, Maria Rosa. The Arabic Role in Medieval Literary History: The
Forgotten Heritage. Philadelphia: University of Pennsylvania Press, 2003.

Nasr, Seyyed Hossein. An Introduction to Islamic Cosmological Doctrines:
Conceptions of Nature and Methods Used for Its Study by the Ikhwan Al-
Safa, Al-Biruni, and Ibn Si. Rev. ed. Albany: State University of New York
Press, 1993.

———. Islamic Life and Thought. Chicago: Kazi Publications Inc., 2001.

———. The Need for a Sacred Science. Albany: State University of New
York Press, 1993.

———. Poems of the Way. Oakton, VA: Foundation for Traditional
Studies, 1998.

———. Sadr al-Din Shirazi and His Transcendent Theosophy: Background,
Life and Works. 2nd ed. Tehran: Institute for Humanities and Cultural
Studies, 1997.

———. Sufi Essays. 3rd ed. Chicago: Kazi Publications, Inc., 1999.

———. Three Muslim Sages: Avicenna-Suhrawardi-Ibn Arabi. Acton, MA:
Academic Resources Corp., 1964.

Nasr, Seyyed Hossein, and Mehdi Aminrazavi. An Anthology of Philosophy in
Persia. Oxford: Oxford University Press, 2000.

Nazeer, Ahmed. Islam in Global History: From the Death of Prophet
Muhammad to the First World War. Clayton, CA: American Institute of
Islamic History and Culture, 2001.

Said, Edward W. Covering Islam: How the Media and the Experts Determine
How We See the Rest of the World. Rev. ed. New York: Vintage
Books, 1997.
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Other Books of Interest (continued):

———. Orientalism. New York: Vintage, 1979.

Sarton, George. An Introduction to the History of Science. Melbourne, FL:
Krieger Publishing Company, 1975.

Schimmel, Annemarie. The Mystical Dimensions of Islam. Chapel Hill, NC:
University of North Carolina Press, 1975.

Sonn, Tamara. A Brief History of Islam. Oxford: Blackwell Publishers, 2004.

Tibawai, Abdul Latif. Islamic Education: Its Traditions and Modernization into
the Arab National Systems. Horsham, West Sussex: Luzac Publishing,
Ltd., 1972.

Voll, John Obert. Islam: Continuity and Change in the Modern World.
Syracuse, NY: Syracuse University Press, 1994.

Waardenburg, Jean Jacques. Muslim Perceptions of Other Religions: A
Historical Survey. New York: Oxford University Press, 1999.

Watt, W. Montgomery. Islam and Christianity Today: A Contribution to
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Yohannan, John D. Persian Poetry in England and America: A Two Hundred
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Recorded Books:

Armstrong, Karen. Islam, A Short History. Narrated by Richard M. Davidson.
Unabridged. Prince Frederick, MD: Recorded Books, 2002.
5 cassettes/6.75 hours.

Jabbour, Nabeel. The Many Faces of Islam. Narrated by the author.
Abridged. Prince Frederick, MD: Recorded Books, 2002.
1 cassette/1 hour.

To order Recorded Books, call 1-800-636-3399 or go to
www.modernscholar.com. Also available for rental.




